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Abstract

There is a lack of critical social psychological research which sufficiently investigates
the complexities of resistance to racism. The main question which has motivated this
research is how can we understand the affective aspect of resistance to racism and
identity, along with the multiple and unconscious processes and dynamics of identity,
without falling back to individualism, essentialism and determinism? This thesis
suggests how Lacanian psychoanalysis can be used to highlight the ambivalent,
overdetermined and libidinal nature of such resistance processes. The Lacanian subject
is a split subject, a subject of lack, and thus I argue that resistance to racism is much
more than simply about ‘knowledge’ or ‘agency’. Social Identity Theory is also re-
interpreted and criticised along these lines. It is by taking seriously not only issues of
power, but also Lacanian notions of the big Other, desire, fantasy and the three registers
of subjectivity (Real, Symbolic and Imaginary) that we can recognise why resistance to
racism can be an ambivalent and contradictory process. A type of discourse analysis
which is in constant dialogue with significant psychoanalytical notions is adopted in
order to examine the Swedish anti-racist magazine Gringo. Firstly, 1 understand
Gringo's renegotiation of the immigrant (or blatte) as being in relation to the desire of
the big Other. On the one hand, Gringo conforms to the ego-ideals of the Swedish big
Other and on the other hand, it resists these ego-ideals by fetishising the representation
of blatte. Secondly, I show that the magazine may challenge Swedishness at a Symbolic
level, but there is still an attachment to this identity at the levels of the Imaginary or the
Real. This ambivalent nature of Gringo’s critique of the Swedish identity has not
prevented some members of the public from perceiving Gringo as a threat to a
narcissistic notion of Swedishness. Thirdly, I argue that Gringo’s challenge to
institutional racism and exclusion can be categorised in-to three groups: critique in the
form of humour/jokes, hysterical critique and obsessional critique. The study concludes
that Gringo may have made overt and unsettled certain of the constituent elements of
the fantasy of Swedishness, but its overriding function was to evoke a temporary

experience of castrated jouissance.
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1 Introduction

1.1 Critical social psychology, resistance to racism and identity

It has been argued that it is important to study points of resistance in order for social
psychology to develop a seriously critical pefspective in questions of racism and
multiculture (Hook and Howarth, 2005). Similarly, Chantler (2007) suggests in relation
to immigration, the ‘war on terror’, and the strict regulation of racialised bodies fhat itis
imperative to emphasise resistance to such arrangements. Hence, the current thesis
emerges out of this type of increased concern about critical psychology’s engagement
with not only how certain ‘ethnic’ or ‘racial’ ‘others’ have been negatively represented
or discriminated against, but also how there is a possibility to challenge and resist
racism. Thus, the focus is on how certain communities are involved in counter-

hegemonic strategies and how they defy social exclusion.

Researchers in traditional social psychology have long been studying identity and
resistance more generally. In the current study, I am interested in the more recent
research, and especially in those perspectives which would be considered to adopt a
‘critical’ approach; those which concern themselves with issues of power and
oppression. In this thesis, resistance, or counter-hegemonic strategies could loosely be
understood as “narratives that call into question dominant assumptions [and] demand
that the reader or listener begin to question dominant frames” (Harris et al.., 2001). As
Foster (2004) claims

modernity has...inventively produced many techniques of resistance: boycotts, martyrdom,
strikes, go-slows, hunger strikes, sit-ins, pamphleteering, marches, slogans, protests, guerrilla -
warfare, passive resistance, disruptions, bra-burning, consciousness raising, self-help groups
and charters of demands (p. 17).

Many of these types of resistance could be said to be ‘action-oriented’. The focus in this
research is on the relationship between discourse (which should never simply be viewed
as opposed to action), representation and resistance. It is the aim of this thesis to

complicate and deepen our understanding of resistance to racism, to emphasise the
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ambivalent and overdetermined element of such attempts. The objective is to point

towards the complex and intricate nature of resistance to racism and inequalities.

Ormond’s (2001) research on Maori youth in New Zealand highlights the complexity of
such efforts. She emphasises that “the counter story...empowers...voices” but she also
calls for “recognising their struggle — allowing complexity, uncertainty, the unknown”
(p. 52). Along these lines, she shows the ways in which youths struggle between voice
and silence: “when thinking and questioning provokes social anxieties [silence] pulls
the youth back into a comfort zone” (p. 57). Not only does she indicate that silence
itself can be a form of resistance, but she also acknowledges that counter-stories and

resistance struggles require an elaborate analysis that takes ambiguity into account.

Referring to resistance in general, Hopkins et al.. (2006) propose that there is a need to
focus on resistance as a contextualised experience. They recognise that a focus of
agency and social change should also acknowledge the issue of power which limits
social change; they warn us to beware of the dangers of falling into a “pernicious
voluntarism” (p. 54) in our understanding of resistance. Further, in a social
psychological theory of social action, social relations and transformation “the concept of
identity must be central“ (p. 56). They thus pinpoint that “those marginalised and
oppressed by  particular identity definitions may reconstrue their collective

identifications so as to realise social change” (p. 56).

Thus, the issue of identity is seen as imperative in resistance to racism. For example,
Fine and Sirin (2007) conducted an impressive study which applied a multi-disciplinary
and a multi-method approach to investigate Muslim youth identity in the US. They
argue that a notion of ‘hyphenated self* provides a critical understanding of the ways in
which power, conflict, and contested identities play a role in the construction of youth
identities. The notion of the hyphenated self points to a social psychological space, that
is the opening between social conflict and power on the one hand, and the subjectivities,
emotions and creativities of the Muslim youth on the other. They state that “we can
theorize the complex ways in which young people perform new hybridities of resistance
and innovation, working the hyphens in a wide-ranging diaspora of youth who dare to
speak back” (p. 34). This research is willing to use a variety of theories not typically

combined. They utilise psychoanalytic concepts such as desire and fantasy, which are to
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an extent drawn from postcolonial writers such as Bhabha, but their focus on the

‘hyphenated’ space or the self-other relationship is largely inspired by Winnicott.

However, despite this greater appreciation of the complexity of identities and
ambivalent unconscious investments in understanding resistance and identity, there are
still very few studies carried out in critical social psychology on this topic. It appears
that within this discipline, most of the research which has been engaged with resistance
to racism and discrimination are those informed by social representations theory and
those with a discourse analytical perspective. Both of these paradigms are concerned
with the same problem: how can people disrupt certain racialised forms of
representation? How can people critically engage with identity construction and

alternative discourses?

1.1.1 Social representations approach to identity and resistance

Moscovici’s (2008) theory of social representations deals with the issue of social
knowledge and how it is associated with community identity. It illustrates how social
knowledge or meaning are socially shared, constructed and changed through language
and communication within particular historical and cultural contexts. Representation or
meaning is connected with ideology and power which organise their particular form and
content and structures our psychological and material world. Nevertheless, Moscovici
(2001) claims that images or representations are negotiable, and it is possible for them
to be questioned. Thus, they may either be confirmed and maintained or they may be
‘renewed’. Although representations are historical creations of a community, their
inherent dynamic character means that they will eventually “give birth to new
representations, while old ones die out” (Moscovici, 2001: 13). Through a social
representations lens, the mind and representation are not viewed as static, but as
phenomenon “in communication, tension and change” Markova (2003: 24). Moscovici -
(2001) implies that resistance may be at the very heart of the theory: “what we are
suggesting is that individuals and groups, far from being passive receptors, think for
themselves, produce and ceaselessly communicate their own specific representations
and solutions to the questions they set themselves” (p. 16). Duveen (2001) implies that

identity and social representations are inherently coupled with resistance and he states
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that “resistance is the point where an identity refuses to accept what is proposed by a

communicative act, that is, it refuses to accept an attempt at influence” (p. 269).

Since according to the theory, resistance is part and parcel of representational practice,
social representations theory has been used extensively by Howarth (2002a; 2002b;
2004; 2006a; 2006b) to investigate how representations and racial identities intersect
and how communities engage in resistance'. Her studies illustrate the ways in which
ideological rcpresenfations which exist in the social space and precede individuals
provide limitations as well as possibilities for identity formation. She claims that in
order to develop its critical potential, social representations theory needs to not only
analyse “the reification and legitimisation of different knowledge systems” but also
“agency and resistance in the co-construction of self-identity” (Howarth, 2006a: 66).
The critique is that there has been “an over-emphasis on the perceptions of the
stigmatizing or on the psychological damage of stigma and not enough attention given
to the social psychological conditions for challenging stigma from insider’s
perspectives” (Howarth, 2006b: 449, emphasis in original). The aim is to move beyond
an overly cognitive or individualistic account of stigma and racialisation and instead
highlight both their symbolic function as well as their institutional, material, historical
and political nature. Representations are used by people in order to adopt a specific
position in a particular social group, and to engage in resistance. What is important is
“the reproduction of power in the reification and legitimization of social representations,
as well as in the collaborative struggle for recognition and in possibilities for resistance
and transformation” (Howarth, 2006a: 80). Thus, the collective element of resistance is
emphasised, rather than an individualistic account of how people ‘cope’ with stigma,
racialisation and discrimination: “Resisting stigma can only be a collective enterprise”
(ibid.: 449). This implies that “while racialisihg representations pose a threat to identity
and esteem...our psychological capabilities, our collective potential for dialogue, debate
and critique, gives us the possibilities to become agents not objects of the stigma of

race” (Howarth, 2006b, emphasis in original).

' Within the social representations framework research has also been carried out on how people resist
stigmatized representations of HIV/AIDS (see for example Joffe, 2003; Markova and Wilkie, 1987).
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Moreover, at a more theoretical level, Wagner et al.. (2009) discuss how essentialised
social representations and stereotypes of groups, such as women and blacks, become re-
negotiated, challenged and changed over time. Another empirical study from the social
representations paradigm is one carried out in New Zealand by Nikora et al.. (2007).
Their research emphasises the “critical reflection and conscious choice” (p. 488) of
Maori people when they engage in the custom of moko. They point out how moko
wearers are involved in critical resistance to refashion the meaning of moko and Maori
identity. Thus, this study along with the ones by Howarth discussed above, focuses on
the way in which a stigmatised group themselves engage in resisting discrimination and

stigma which racialise.

However, along with the increased attention turned towards the issue of ‘whiteness’ in
critical social sciences, Howarth (2007) has also studied the ways in which children in a
predominantly ‘white’ school make sense, negotiate and contest racialised
representations and racism because as she argues “it is imperative that we explore the
ways in which the underlying logic of racism is also made unintelligible, uninhabitable
and non-productive” (p. 132, emphasis in original). The focus is then on the
“functionally useful account of agency, resistance and transformation in the face of
racialised difference” (Howarth, 2007: 151). This is thus “an explicit focus on the social
dynamics of ‘race’, that is, the collaborative, social and ideological construction and
reconstruction, negotiation and contestation of representations and practices that race”
(Howarth, 2007: 134).

Moreover, since ambivalence and tension is taken seriously in the social
representational approach, it has been shown that speech which aims to resist racialised
representations may demonstrate contradiction (Condor, 2006). Condor studies the
speech of officials of the British Labour Party. She notes that although the overt
objectives of their speech are to challenge ‘otherness’, they covertly assume a notion of
a bounded nation and thus reproduce what they aspire to resist. Nevertheless, there is
still a lack of studies within the social representations approach which has taken the task

to seriously investigate the ambivalence and ambiguities of resistance to racism.
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1.1.2 Discourse analytical approach to identity and resistance

Although contradiction, negotiation and tension are emphasised in the discourse
analytical paradigm in social psychology, in this field too, there has been very little
research which noticeably highlights the less than obvious facets of ambivalence.
Wetherell and Potter’s (1992) analysis of white New Zealander’s talk makes note of the

contradiction of counter-discourses adopted by some:

A few people we interviewed could draw on counter-ideological discourse [but] people were
not consistent, either, across the field of debate. Anti-racist arguments became meshed
together with support for racist policies. An argument would be mobilized in one direction only
to veer back on itself (p. 219).

Despite this declaration, the focus of their study is the way in which racist discourse

works, rather than resistance to racism.

Given that in the discourse analytical field researchers largely focus on the contested,
hybrid and fluid nature of identity and on the rhetorical and argumentative character of
discourse, the topic of resistance has been identified. Hopkins and Kahani-Hopkins
(2004) (see also Kahani-Hopkins et al.. 2003) underline the significance of a discourse
analytical approach in the understanding of contested, collective identities and political
action. In their study focusing on the Muslim community, they suggest that highlighting
contestation, rhetoric and argumentations is crucial in order to counter the essentialist
~academic and popular notions of Islam where the “Muslim’s agency [is] denied” (p.
353). They state that “actors are able to transform their representation of themselves and
their interests. That is, behavioural change...is a product of changes in actor’s social
identifications and characterisations of their identity-related interests” (p. 354). In their
view, “strategic construction of identity lies at the heart of constructing and
communicating alternative characterisations of British Muslims’ predicament” (ibid.).
In short, racialised identity can be re-constructed through discursive, rhetorical and

argumentative strategies, in conscious, voluntaristic terms.

Similarly, Hylton and Miller (2004) adopf a discursive perspective, but they focus on
the narrative approach to argue that the social category of ‘blackness’ or black
subjectivity can be interpreted in “terms of a change in narrative from a ‘Tragic Negro’

to ‘Romantic Black’ to ‘Satirist African’” (p. 397). They state that “the nature of
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identity is such that we are [the] constituent of the stories (accounts, discourses and
language-games) in which we become animated” (p. 392). Therefore, their perspective
views identity as constructed through available or appropriate stories, and as essentially
historical, fluid, hybrid and relational. Hence, the paper discusses the possibilities for a
fluid black identity to shift radically after the 1960s. Likewise, Duncan (2001) examines
the identities of black youth, and argues for a discursive understanding of the black
identity which emphasises the “competing discursive. positions that shape their
subjectivities in ways that are complex and contradictory even as they are partial and in
flux” (p. 98). Along these lines, the author claims that “the activities of racialised youth
take on a global character to challenge disparaging myths, as evident, for instance, in

the international appeal of hip-hop culture” (p. 99).

Just like Howarth (2007) researchers in the discursive paradigm have recognised the
importance of shifting the focus towards ‘whiteness’ rather than ‘otherness’. Kirkwood
et al.. (2005) propose that it is significant to pay attention to the ways in which the white
majority group in New Zealand resist discriminatory discourses about indigenous rights.
They adopt an argumentative or rhetorical analysis in order to investigate counter-
hegemonic accounts “that may facilitate personal and political action against
discrimination” (p. 502). Their position is that “engagement with opposing arguments is

crucial for the development of critical thought” (p. 503). -

Likewise, drawing on writers such as Bakhtin, Lynn and Lea (2003) point out the
dialogic and intertextual nature of ideology, identity and critical thought. According to
these authors this perspective “sees people as shaped by discursive practices, but also
capable of shaping and therefore structuring those practices” (p. 431). They demonstrate
how letters written by members of the public to British national newspapers construct
the asylum seeker as the ‘enemy’, but at the same time they examine the rhetoric of a
counter-discourse which positions the state’s lack of democracy rather than the asylum
seeker as the enemy. They conclude that “only by frequent (re)exposure to this counter-

discourse will commonsensical, taken-for-granted attitudes be challenged” (p. 448).
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1.2 The need for psychoanalysis in the examination of resistance to racism
Most of the above mentioned studies are limited for three reasons:

Firstly, they emphasise too much voluntarism, the ‘critical’ reasoning and the agency of
the subject; their point of analysis is a subject who is able - almost without exception —
to detach themselves from the discursive and power struggles in which they find
themselves, too easily separate themselves from representations that racialise, otherise
and exclude. Secondly — and this is related to the first — most of the research referred to
above does not adequately account for the less than explicit, less than conscious
ambivalence, ambiguousness and the overdetermined nature of resistance to racism. A
particular absence in this research concerns the study of how resistance itself may
generate certain counter-productive fixities of identity. Thirdly, their over-emphasis on
‘agency’ and their lack of focus on ambivalence is due to their refusal to take seriously
the affective element of identities and resistance as an analytical object. Such studies
emphasise representations over and above the dynamic processes of identity that give

them force and hold them in place.

It follows that one of the main aims of this thesis is to demonstrate that resistance is not
simply equal to ‘agency’, ‘emancipation’ or ‘critical consciousness’. The objective here
is to point out how psychology is involved in a politics of identity and counter-
hegemonic struggles, and to demonstrate how resistance to racism is not merely about a
change in the discursive representation of identity or change in social structures — the
issue of change importantly implicates the issue of desire and libidinal economy. Thus,
a theory of resistance to racism is advocated which does not lose grip on the
psychological, with those processes such as unconscious dynamics and mechanisms of
identity. It is in this sense that the psychological is viewed as political, the political as
psychological.

To reach these objectives, I have had to follow Hook and Howarth’s (2005) proposal
that “critical social psychological forms of analysis need to be more multi-disciplinary,
more multi-perspectival than has traditionally been the case” (p. 510, emphasis in
original). Hence, I have examined disciplines other than critical social psychology, such
as the anti-racist work inspired by Stuart Hall in cultural and media studies. However,

my key reference point is Lacanian psychoanalysis, and I draw heavily from authors in
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for example literature, critical and political theory such as Mark Bracher (e.g. 1993;
1994), Marshall Alcorn (e.g. 1994; 2002), Slavoj Zizek (e.g. 1989; 1992; 1993; 199%4;
1997; 1998; 2005), Yannis Stavrakakis (e.g. 2007; 2008) and Jason Glynos (e.g. 2001;
2003).

The aim of using psychoanalysis would be “to understand how a kind of psychology
might inform a politics of resistance” (Hook, 2004: 86, emphasis in original). It should
be noted though that my position is that political® and psychological resistances to
racism are both an effect of economic/material and socio-psychological exclusion. They
cannot be understood without considering the specific inequalities in power and various
forms of demeaning conditions or representations which give rise to resistance. Thus,
the identity and the affective economy of those who are subjected to racism, identities
and affects which may lead to political resistance — must be viewed in relation to
inequalities in power including economic, socio-cultural and historical realities.
However, this does not mean that resistance is simply due to ‘critical agency’ of those
implicated in racism or those opposed to racist discourse. The conception of resistance
exceeds the frame of ‘consciousness’ or ‘critical consciousness’ proposed by writers
such as Freire (2005) and Said (1994). Although the idea of ‘conscientization’ may
prove useful in theorising resistance and change, it depicts a rather Cartesian subject
who is rationally and progressively developing “a critical awareness” (Freire, 2005: 15).
Though it may indeed involve this process, resistance can be more ambiguous than “an
increasingly critical perception of the concrete conditions of reality” (ibid.: 10). Just as
racism would not simply be eliminated by making the racist ‘aware’ of their ‘distorted’
beliefs, resistance to racism involves much more than becoming ‘critical’ of one’s

condition.

Nonetheless, 1 have carried out this research knowing that psychoanalysis is not a
welcomed discipline in traditional social psychology and is even viewed sceptically by
some critical social psychologists (e.g. Billig, 2006; Parker 2005b). Perhaps the reason

for this resistance to psychoanalysis in the traditional forms of social psychology is that

2 T use ‘political resistance’ in a critical or leftist sense to refer to any struggles against racist or
discriminatory practices, or indeed to struggle against any other form of oppression or exclusion.
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historically, psychoanalysis and psychology have been considered as two distinct
disciplines (Frosh, 1989). There is likewise the issue that psychoanalysis is viewed as
too ‘unscientific’ for social psychology, a field which has long attempted to establish a
scientific reputation for itself. However, despite this resistance, psychoanalytic concepts

are slowly gaining ground in critical social psychological debates and research’,

The focus of this thesis is then to take seriously not only the political but also the
affective element of resistance to racism and identity; the orientation thus adopted is that
of a psychoanalytic form of social psychology. The hope is that a by-product of this
research is a strengthening of the link between critical social psychology and Lacanian
psychoanalysis. By using psychoanalysis the objective is to gain a more in-depth and
elaborate understanding of group identity and resistance to racism. Thus, the main
question which has motivated this research is how can we understand the affective
aspect of resistance to racism and identity, along with the multiple and unconscious
processes and dynamics of identity, without falling back to individualism, essentialism

and determinism?

The thesis attempts to provide an answer to this question by using a culturally available
form of Swedish anti-racist discourse as a case study. Thus, it differs from most of the
above mentioned research in that it is not based on interviews with individual subjects.
It follows Hook and Howarth (2005) who propose that “terms of outside reference (the
domains of fiction and popular culture) are able to put us into a different relation to
moments of everyday experience than can be expected from many current social
psychological methods” (p. 508). The argument is that cultural discourse is interlocked
with affect and desire, which is why they are able to have an impact on social groups.
As Bracher (1993) argues, Lacanian theory is exceptional “when it comes to explaining

how linguistic and discursive phenomena affect specific elements of subjectivity and

? See for example Henriques et al.. (1998) and research by Frosh et al.. (2003), Gough (2004) and
Hollway and Jefferson (2001) which will be discussed later in this thesis. Moreover, both the
International Research Group for Psycho-Societal Analysis (http://www.irgfpsa.org), and the
Psychosocial Network (http://www.psychosocial-network.org/) take psychoanalysis seriously in the
research and understanding of social psychological issues. Also note the debate which was played out in
2008 in the journal Psychoanalysis, Culture and Society, 13 (4). Furthermore, the forthcoming Annual
Review of Critical Psychology (in press) is publishing a special edition on critical social psychology and
Lacanian psychoanalysis in 2009.
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thus moves people” (p. 12, emphasis in original). Cultural material, such as popular
culture and media, should be significant as a source of study for critical social
psychology because “if culture plays a role in social change, or in resistance to change,
it does so largely by means of desire...by evoking some form of desire or by promising
satisfaction of some desire” — typically in forms amenable to mass media consumption
(ibid.: 19). I have therefore used a widely distributed type of magazine called Gringo as

a case study for my analysis of resistance to racism.

1.3 Outline of the thesis

In the following chapter I introduce Gringo magazine and provide a review of Swedish
socio-historical context from which it emerged. This chapter discusses the multi-cultural
framewofk of Swedish society, including the creation of an idea of a ‘pure’ and superior
Swedishness. This notion has its roots not only in the imaginary construction of
Swedishness as tolerant, modern and equal, but also in a colonial racist ideology. I
highlight how this ideology is at the basis of media representations of the ‘immigrant’
as the uncivilised ‘other’, as well as the attitude behind the institutional exclusion and
discrimination against immigrants. Gringo magazine which consists of a diverse
editorial board, emerged in order to make up for this exclusion, to resist against
racialised representation of those with an immigration background, to promote and re-
evaluate the denigrated immigrant or blatte category, and to advance a new and hybrid
form of Swedishness. In short, this chapter places Gringo in its context and provides a
background to racism and resistance in Sweden, and draws attention to why the
magazine is interesting as a case study. The following working questions were posed

about Gringo:
- How effectively does Gringo challenge/re-evaluate stereotypesband identities?
- How does Gringo criticise discrimination/racism?
- Why was the magazine so strongly criticised?
- What broader functions might Gringo have had in Swedish society?

In order to answer these questions, a theoretical and a methodological approach to
identity and resistance is adopted which is inter-disciplinary in nature. In Chapter 3, two

theories which have dealt with these issues will be discussed: Social Identity Theory
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(which is rooted in social psychology) and Stuart Hall (whose writings are largely
considered to be grounded in cultural studies). I underline Social Identity Theory’s
arguments regarding the importance of the out-group as well as the significance of the
in-group (and its ideologies and norms) in the constitution of identity. Crucially, Social
Identity Theory’s proposals concerning the strategies of resistance which those within
denigrated groups can adopt will be reviewed and criticised. Consequently, I use Hall’s
thinking about discourse, representation and ideology in order to compare with and
develop ideas of Social Identity Theory. Lastly, by condensing ‘political resistance’
with ‘psychoanalytical resistance’, the final part of this chapter draws attention to one

way in which the ambivalent nature of resistance to racism can be understood.

Chapter 4 continues to properly develop Lacanian psychoanalytic concepts which have
proved useful in my comprehension of in-group and out-group identifications and
resistance. The aim of this chapter is twofold. Firstly, it is to introduce the concepts
which I have used in my analysis of Gringo, such as the Lacanian three registers, the
big Other, desire, fantasy and jowissance. Secondly, its goal is, from a Lacanian
perspective, to provide a critique of Social Identity Theory’s ideas about group
formation, inter-group relations, and resistance. I will argue here that Social Identity
Theory may implicitly include a version of the notions of the Symbolic and the
Imaginary, but it lacks a conceptualisation of the Real: it does not have a theorisation of
Jouissance, which is the concept that can explain the why of social identity and inter-

group rivalry, as well as the reasons behind resistance to change.

Following from the above theoretical considerations, the objective of Chapter 5 is to
provide the methodological and analytical framework for the investigation of the case of
Gringo and illustrate how I went about conducting my analysis. It should be emphasised
that the theory and the method are viewed as inherently interconnected in this research.
Three main points are made in this chapter. First, the methodological agenda is focused
on the patterns and functioning of discourse, on dominant forms of ‘public idiom’ rather
than on the author of a text or on interview participants. This leads to a radical de-
individualisation of psychoanalytic phenomena. Second, the use of a type of discourse
analysis which is in constant dialogue with psychoanalytic concepts highlights the

libidinal elements or effects of discourse. This follows directly from our theoretical
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considerations on social identity in the previous chapters; the focus on the way in which
discourse makes use of the Imaginary and Symbolic registers to organise a certain group
identity or social bond which is libid.inally arranged. It thus calls for an analytical
strategy which goes beyond both content and the standard procedures of discourse
analysis and which underlines the formal elements of text. Third, since literature on this
kind of analysis is scarce given that it is a newly emerging type of method, in the last
partv of this chapter I discuss the problem of identifying the relationship between

discourse and jouissance.

The subsequent three chapters are a presentation of the results of the analysis. Chapter 6
discusses how in Gringo, the stigmatised representation of the immigrant and the suburb
is resisted and re-evaluated. The image of the immigrant in the text of Gringo.is a
contradictory one. The chapter demonstrates how Gringo’s attempt to re-evaluate the
stereotype of the immigrant is not only in constant dialogue with the ego-ideals of the
Swedish big other, but also how this strategy is ambivalent. The argument of the chapter
is essentially this: on the one hand, there is conformity to the ego-ideals of the Swedish
big Other, on the other, the re-evaluation or fetishisation of blatte [immigrant identity]
is a resistance to these ego-ideals. Thus, the promotion of the blatte-category should not
only be understood as an attempt to re-evaluate it, but it should be interpreted in relation
to desire and the Lacanian notion of jouissance. The fetishisation of blatte indicates a
stimulation - of jouissance, which could be understood as one reason why there is a

resistance to do away with this social category.

Nevertheless, in Chapter 7, I emphasise that the re-evaluation of blatte should be
understood as being in dialogue with the ego-ideals of Swedishness as big Other,
because making blatte positive means changing these ego-ideals. The focus in this
chapter is on this challenge of Swedishness more generally. Thus, a type of resistance to
racism in Gringo which is not centred on stigmatised representations of the ‘other’, but
one which turns the attention towards and contests Swedishness is discussed. This .is
associated with the above research which has focused on how counter-discourses focus
on the location of power, on ‘whiteness’. However, I demonstrate that in Gringo the
attempt to renegotiate Swedishness is in fact very ambivalent. For example, although it

maintains a critique of Swedishness at the Symbolic level, it nevertheless upholds a
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libidinal attachment to the Imaginary elements of the Swedish community. Nonetheless,
despite this ambivalence, Gringo’s use of slang language and its effort to change
Swedishness has been perceived as highly threatening by parts of the public. This
chapter elaborates on how Gringo is perceived as the out-group who is accused of

stealing a lost objet petit a.

Chapter 8 demonstrates how Gringo’s mission is not only to renegotiate identities, but
also to attack institutional racism and exclusion. I argue that such attacks in Gringo
appear in three forms: critique in the form of humour/jokes, hysterical critique and
obsessional critique. In this chapter I discuss Billig’s (2005) and Freud’s (1960)
accounts of the role of jokes and humour in resistance. I draw attention to the
importance which Freud (1960) puts on the role of the listener, the third party in jokes.
Taking these theoretical issues into account, I then analyse Gringo’s use of humour in
the ridicule of certain institutions. In addition, in this chapter I demonstrate that even
though Gringo’s attack on institutional racist practice may indeed exhibit powerful
forms of resistance and a prioritization of change, the hysterical and the obsessional
character of such critique indicates an enjoyment which can paradoxically have the

opposite effects of non-change and fixity.

Chapter 9 provides an integration of the main arguments of the thesis. Firstly, it claims
that it is imperative to incorporate Lacanian psychoanalysis in social psychological
theories on identity, inter-group relations and resistance to racism. Secondly, it offers a
conclusion regarding Gringo and its impact in the Swedish public sphere. I claim that
Gringo did little more than manage to outline and slightly disrupt the fantasy of
Swedish language, on the one hand: providing a temporary space in which castrated
Jouissance could be experienced, on the other. In this sense, rather than being an agent
of change, Gringo could be interpreted as a means of supporting the prevailing social
order. Thirdly, this chapter offers a discussion about how change in the psychoanalytic
setting can be applied to our interpretation of social change. The implication is that we
need to move beyond a notion of resistance to racism as simply being about
modification in knowledge or discourse or even in structures of power; it is therefore

essential that we incorporate notions of desire, fantasy and jouissance.
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2 The context of Gringo* magazine

2.1 Introduction

Gringo was certainly not the first media outlet to bring the question of ‘new Swedishness’ to
the table, but it was perhaps the most ‘up front’ and visible advocate of the mainstreaming of
multicultural and multi-ethnic Sweden (Christensen, 2008: 237).

Gringo magazine started in August 2004 as an independent supplement in the Swedish
free newspaper, Metro and was produced by Latifeh AB until it filed for bankruptcy in
August 2007. It was a self-claimed anti-racist magazine and it started as a commercial
and journalistic project with the aim of enhancing social integration of excluded
immigrant groups. Gringo is an unusual example of a minority/integration magazine
which was accessed by prominent public figures and which was involved in public
political debates (Christensen, 2008). Crucially, it was engaged in debates on the
politics of identity in Sweden (Alarcén, 2008). In the representation of those in Sweden
with an immigration background or refugee status, the media has and continues to
exclude those who are being represented; the immigrant does not have a ‘voice’, and
this is what Gringo aimed to fight against. Its creator and chief editor, Zanyar Adami,

writes in the inaugural edition that

the politics of integration has been discussed on the editorial boards of a Per or an Anna’,
When did Abdul or Manuela...have an opportunity to speak? The politicians are after all talking
about them. There is a need for an insider’s perspective, a voice...that speaks with an accent,
yao®! (Gringo 17)
According to the magazine itself, the frequent use of unsettling language such as blatte
or svenne is part of its resistance struggle. Blatte is an offensive term with racist

connotations - similar to ‘nigger’ - referring to those with an immigration background.

* Gringo is a Latin American offensive term referring to a foreigner, especially one of British or North
American descent. According to their website, the magazine is called Gringo because it does not want
“Sweden to give a shit about what one looks like” (Gringo.se, accessed February 2007).

3 These are rather stereotypical Swedish names.

8 “Yao’ is a slang word used frequently in the text of Gringo. According to one of the comments made by
a reader on the Gringo website, it originates from the Syrian language and literally means ‘not being
bothered to deal with something’. But it is more often used like the American slang ‘Yo’.

7 ‘Gringo 1’ stands for Gringo issue number 1. Note that all the extracts from Gringo and from other
analysed text in this thesis have been translated by me.
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Svenne® is also denigrating and refers to those who are ‘native Swedes’ (an analogy
would perhaps be the word ‘whitey’). The aim is to ‘own’ these terms, so that their
racist connotations and functions no longer work in the same way. Gringo emerged at a
time when the ‘blatte identity’ was not only a marker of difference, but was emerging as
a symbol of the resistance struggle by immigrant youths. The magazine trespasses on
prohibitions, both linguistic and cultural, and ridicules and criticises established power.
The magazine could be viewed as a manifestation of the changes which have occurred
in the meanings of certain identities. The changing Swedish identity on the one hand,
and ambivalent feelings which still exist about immigrants on the other, are both
revealed in the language of Gringo. The commodification and branding of ‘blatte’ is

also evidenced in this magazine.

Hall (1992a) states that “in each society, racism has a specific history that presents itself
in specific, particular, and unique ways” which means that we should “not...speak of
racism in the singular, but of racisms in the plural” (p. 13, emphasis in original). This
implies that a study which aims to investigate resistance to racism in a society should
inevitably examine the historical and ideological context of that particular culture.
Therefore, the aim of this chapter is to locate Gringo magazine in the context of the

modern Swedish multi-cultural society.

2.2 Ethnic minorities in Sweden: a short background

During the past decades Sweden has changed from a primarily homogenous country
into a vibrant multi-cultural one. However, it has to be noted that the so-called ‘ethnic
minorities’ date back at least to the Middle Ages even though historically these were
small and largely of German or other European origins. During the 1930s many Jews
from Nazi Germany were not allowed to enter the country due to widespread anti-
Semitism in Sweden. However, during the war, around 200,000 Finns, Norwegians,
Danes and Baltic-state migrants “were allowed to gain admission as the result of a
stance that was at once more compassionate and expedient, informed by.a sense of

moral obligation and by economic considerations” (Pred, 2000: 39). In the first twenty-

8 Svenne derives from Sven, a very common Swedish name. The meaning of blatte will be discussed later
in this chapter.
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five years after the war, there was no immigration policy because it was assumed that
the immigrants would return or ‘become Swedish’ (Catomeris, 2002). At this time,
Sweden experienced industrial and economic development and labour shortages as a
consequence. It was also a time when values of solidarity and hospitality were
flourishing (Los Reyes, 2002). Labour migrants from Italy, Germany, Austria, former
Yugoslavia, Greece and other Nordic countries were admitted to the country.
Nevertheless, in the 1970s, as in the rest of the industrialized countries of the world,
Sweden experienced economic decline and thus reduced the acceptance of labour

migrants.

Up to the 1970s the non-European immigrants were less than 10 per cent of all
immigration but in the mid 1980s more than half of immigrants came from the Middle
East, Latin America, Africa and South East Asia (Pred, 2000). This is the time when
Sweden really started to experience ‘difference’. These newly arrived refugees were not
only distinctive in culture and manners, but there were also stark physical differences. If
it was not for this increase in immigration, Sweden would have experienced a decline in
population (Ekberg, 2000). This large reception of refugees and immigrants was
coupled with a self-affirmed discourse that Sweden was the world leader in immigrant
and refugee policy; policies which were aimed at integration rather than assimilation.
As part of the social democratic ideology - in which equality, freedom, cooperation and
‘the common good’ were strongly valued - minorities were encouraged to continue to
exercise their cultural practices’ and engage in harmonious relationships with the
‘native’ Swedish majority.

As a way to minimise costs and increase efficiency and integration, most refugees were
assigned to the same areas within the municipalities and this made the presence of
‘difference’ very visible. Further, as soon as the country entered declining economic
conditions, arguments came to light which stated that Sweden could not afford more

refugees. In 1989, the government restricted the once liberal refugee policies and a

®For example, school children of immigrants are taught their mother tongue without charge, libraries
stock foreign language newspapers and literature, radio stations and TV broadcast foreign language
programs. Nevertheless, despite the encouragement of media for immigrants, ‘minority’ media usually
struggle financially and find it difficult to make themselves known (Christensen, 2008).
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public discourse started to emerge representing immigrants and refugees as a ‘burden’.
During the 1990s what had always been taken for granted, the relatively stable and
familiar Swedish identity was being threatened (Pred, 2000). Contrary to popular belief,
these implicit and explicit hostile attitudes towards those who are considered ‘foreign’

have their roots in historically old notions about ‘race’.

2.3 ‘Race’in Sweden

Sawyer (2002) claims that Swedes have historically considered themselves a fairly
homogenous people. She points to the widely held assumption that it was only with the

*19 that the nation has come into contact with

relatively recent increase in ‘immigrants
people who have different appearances and cultures. She further states that “descriptions
of the Swedish historical past as ‘homogeneous’ serve to posit Sweden as a place in
which racial meaning is absent, where people came to learn about ‘race’ only‘with the
World War II migration of southern guest workers, students, and asylum seekers” (p.
16). However, racism and ideas of ‘race’ have in fact a very long history, even though,
‘as Molina (2005) implies, an important part of racism in Sweden is the denial and

silencing of this history.

Ideas about different groups positioned hierarchically exist in Sweden in a way “that
resembles the colonial, despite the fact that Sweden was never a colonial power”''
(Dahlstedt and Lindberg, 2000: 8). However, since colonialism was not merely about
the occupation of other territories, but also about a certain kind of ideology, a form of
colonialism can be said to have been part of the country’s history. Evidence for this
argument is to be found in the work of the Swedish scientist Carl von Linné who, in the

eighteenth century, divided humans into four different ‘races’ and ascribed to them

' From here on, I will not put this word in quotation marks, but it should be noted that I use the term to
refer to those who have an immigration background. This includes people who are born and raised in
Sweden, but because of their immigration background, name or distinguishing physical features they are
nevertheless represented as ‘immigrants’. Whether they have immigrated or not, the term ‘immigrant’
points to their apparent ‘difference’. Moreover, with the terms Swede or Swedish, I refer to the way in
which, in the public imagination being ‘Swedish’ means being born in Sweden of Swedish parents. The
same can be said about the use of ‘blatte’ and ‘svenne’ in this thesis.

''Sweden made minor attempts to establish itself as a colonial empire. The first Swedish colony was New
Sweden in North America and the country colonized parts of present day Ghana. Swedish colonialism
ended in the late 19" century.

28



different characteristics. Moreover, in the 1920s the social Democratic government and -
their so-called folkhem [people’s home] nationalist ideology relied on the notion of a
‘home-nation’ (Johansson and Molina, 2003). It was based on the premise that Sweden
should be a homogenised and ‘equal’ nation; a “classless, raceless, ‘model’ society that
was above all, modern” (S'awyer, 2002: 16). Its ideology required an exclusionary
policy, which meant that those who were considered ‘different’ needed to be identified,

classified as such and dealt with,

The people’s home government considered eugenics a viable form of scientific
knowledge in the 1930s. The country even established an international scientific
reputation through the foundation of the rasbiologiska institutet [institute of race
biology] in Uppsala. This government stood for a certain way of controlling the national
population through eliminating (by means of forced sterilization methods) those who
were ‘different’ such as the Romani population or those with disabilities (Molina,
2005). The ‘difference’ and resulting exclusion of certain groups, such as the Romani,
was justified in terms of these groups’ specific genetic and ‘racial’ characteristics. Los
Reyes et al.. (2003) affirm that, “these are.the ideas behind the cultural racism of today”
(p. 19, my translation) and they argue that the modern integration policy in some ways
resembles colonial strategies which assumed that ‘those’ who have backward lifestyles

needed to become civilized like ‘us’.

The importance of distinguishing bodily features, or markers of racial difference in
Sweden should not be underestimated. The darker you are, the harder it is to become
accepted in this society. Molina and Los Reyes (2003) mention that in a study
conducted on both Swedish and immigrant participants, 70 per cent of unemployed
people who had just obtained jobs perceived that appearance, such as dark hair and skin,
affected their employment opportunities. This reveals a great deal about what kind of
appearance is considered ‘Swedish’ and ‘immigrant’ and is primarily about the notion
of ‘race’: your skills and capabilities in a job are considered to be determined by
physical features, such as hair and skin. Research from many disciplines shows that
forms of racial hierarchy exist in Sweden whereby non-Europeans and specifically those
from Muslim countries are placed lowest on the scale and those from Northern countries

at the top (Molina and Los Reyes, 2003).
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Despite the importance of biological factors or assumptions about ‘race’, research has
normally studied the multicultural context of Sweden in terms of ethnicity. The word
‘race’ is not commonly used in this country. Bredstrém (2003) points out that the word
‘race’ as used in the Anglo-Saxon tradition cannot be completely and directly translated
in to the Swedish language. The debates around multiculturalism are usually about
ethnicity, culture and nationalism, rather than ‘race’. Molina and Los Reyes (2003)
argue that “the perspective of ethnicity is inadequate, [it] neglects deeper ideological
notions that explain the concrete mechanisms, as well as unconscious assumptions and
practices which articulate...discrimination” (p. 296, my translation). The effects of
‘race’ in Sweden create a racialised society. The definition by Neergaard (2002) is
useful:

Racialisation is the way in which groups of people, many (not everyone) who are immigrants or
children of immigrants, who are differentiated through biological and cultural constructions,
are ‘created’ as different and subordinated. Racialisation occurs through ideological
constructions with material effects (p. 116, my translation).

One way in which the racialisation of immigrants is demonstrated is the use of the word
svartskalle, which means ‘black skull’ or ‘blackhead’. This is a demeaning phrase that
designates those who are marginalized, culturally different and of lower class (Sawyer,

2002). According to Sawyer,

this word is imbued with colonial meanings of blackness [which] function as a code for all that
does not meet Swedish middle-class, white standards of cultural normalcy. Here racial
meanings are accessed to ‘blacken’ certain Swedes and to mark their peripheral belonging to
the national community (p. 20).

In the process of racialising the ‘other’, ‘native’ Swedes are of course positively
racialising themselves, although this can be disguised, since they are in a position of
power (ibid.). Nevertheless, the norm of white Swedishness - of insidiously normalized
white Swedish identity - is absolutely critical in the specificity of Swedish racism.
According to Molina and Los Reyes, the reason why words such as ‘race’ or ‘racism’
are almost taboo in Sweden, is that they evoke old memories of disasters of World War
IT and it is these events and feelings that people want to avoid thinking about. Racism is
considered to be an absent phenomenon in Sweden, a country in which values of

equality and human rights are apparently adhered to. The avoidance of words such as
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race and racism is strongly linked to the imagined Swedish nation as the ‘paradise’ of
solidarity and tolerance. The taboo and avoidance of these words can be read as a

defence and a desire to perpetuate the perceived superiority of the Swedish identity.

2.4 The Swedish identity

The identity of Sweden as a world leader of solidarity and equality characterises the
current Swedish multicultural context. Not only does this identity contribute greatly to
the denial of racialisation and discrimination against minorities (Mattson and
Tesfahuney, 2002), it also works to differentiate between us Swedish people and ‘them’
who are both inside and outside the country's borders, between the ‘modem’,
‘democratic’, ‘civilized’ people, and those who are ‘traditional’, ‘oppressive’ and
‘uncivilized’. Dahlstedt and Lindberg (2002) refer to this identity as “a retrospective
self-image that seeks its self-identity in a lost paradise, in the Swedish peoples’ home”

(p. 25, my translation).

Catomeris (2002) argues that unconsciously there exists a heritage in Sweden which has
been repressed and never dealt with, which shows its effects in modern day Sweden.
The effect of the identity of the ‘Swede’ who is imagined to value fairness, tolerance
and solidarity is the projection of racism onto someone or somewhere else. There is a
widespread notion that racism is a belief system that exists in other places such as in the
government of Denmark or in the supporters of extreme right-wing, nationalistic parties
(Mattson and Tesfahuney, 2002). This belief system exists in most European countries
in general, but in many ways it has a particularly acute presence in Sweden because of
this nation’s international reputation as the world leader in human rights, tolerance and
equality.

Modes of Swedish self-importance and indications of superiority are usually tacit and
discrete: it is not considered culturally appropriate to boast and talk explicitly about the
aspects of oneself that are considered socially valuable. Nevertheless, it is in the
practices of people, in the rules and regulations of the country, in the highly
bureaucratic and exclusionary organizational arrangement, that a narcissistic attitude
may be uncovered. For example, immigrants’ qualifications from their country of origin

are not usually accepted. Immigrants ‘learn’ “from authorities and employers to forget
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the education and experience they obtained before their arrival in Sweden” (Neergaard,
2002: 127, my translation). Moreover, Mattson (2001) discusses the ‘Swedish-specific’
human capital, which is based on an assumption of a kind of “cultural homogeneity” (p.
254, my translation). She argues that in deciding to employ someone for a job,
employers look for ‘Sweden-specific’ social competence. This competence
encompasses knowing the Swedish language well; having an understanding of the
makeup of Swedish institutions; the ability to communicate with Swedish authorities;
the capacity to socialise with Swedish colleagues; and knowing how to behave in the

Swedish world of work.

Another way in which the Swedish identity is constructed is the use of ideas of gender
equality in order to differentiate Swedishness from ‘immigrant’ identity. Immigrants are
not considered to understand the Swedish values of gender equality. Bredstrém (2003)
has illustrated how in the media Swedishness is made equivalent to gender equality, and
how the ‘other’ is represented as oppressing and denigrating women and being ignorant
of values of gender equality. Specifically, Swedish men afe considered as being modern
and non-oppressive. On the contrary, immigrant men are represented as primitive,
aggressive and sexually violent. This creates the Swedish masculinity as the valued and
implicitly superior norm. In the everyday imagination and in the media, gender
inequality and the inferiority of women are presented as phenomena that belong to other
cultures and nations, not the Swedish. If it does occur in Sweden it is deemed to be an
“exception to the rule” (Los Reyes, 2002: 182). Los Reyes argues that believing that
gender inequality exists only in other cultures and nations is a way of maintaining the
hierarchical differentiation between what is Swedish and what is not and functions to

maintain the image of Sweden as a paradise of gender equality.

It is the increase in immigration and enhanced globalisation that has led to a sense of
threat to an imaginary homogenous Swedishness, and the response has been the above
mentioned delimitation of Swedishness and its other. The ‘us’ and ‘them’ world-view is

manifested most visibly in the spatial organisation of Swedish society.
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2.5 Spatial organisation and the ‘suburbs’

Most segregated areas in Sweden were historically part of the so-called miljon program
[million programme] which the government implemented between 1965 and 1975. The
aim of this project was to build a million new homes in a short time across Sweden to
raise living standards. These new areas symbolized modemity: “[t]he run-down and un-
modern environments were to be cleared and the final bits of dirt and impurity were to
be washed from the body of society” (Ristilammi, 1994: 181, my translation). In today’s

Sweden, these very same areas are the ones which are viewed as dirty.

A geographical space with a bad reputation implicitly refers to the suburbs in which
many immigrants live. An area with a good reputation symbolizes the places where
most people are Swedish. The inner cities, the central areas of Swedish cities are usually
considered desirable places and generally it is the suburbs, the neighbourhoods which -
are ‘immigrant dense’ and stigmatized. Normally, the closer to the inner city you live,
the highér status you have. The word forort [suburb] has a negative connotation and the
phrase itself is almost viewed to be ‘dirty’. According to Mattson and Tesfahuney
(2002) “to move between suburb and the inner city is not only a move between two
physical spaces, but it is also a move between positions of power” (p. 38. my
translation). The closer to the central area of the city, the more difficult it is for a non-
European or a Muslim to find an apartment, a job or to enter bars or clubs. This
maintains a hierarchical, coloured or gendered organization of space (ibid.). The power
over and access to space is central in the explicit or implicit racism in Sweden. The fact
that those who are racially discriminated against keep away from certain places in order
to avoid discrimination or being ‘looked down’ upon, and the way Swedes abstain from
~ ‘immigrant-dense’ areas, reproduces this segregated organization of space. Molina
(1997) states that to problematise the ethnic segregation of Swedish cities is tantamount
to arguing that it is caused by a widespread and deep rooted racist ideology. She argues
that spatial segregation is not only about distance between people in terms of
geography, but also about a complex organization of institutions, social relations and

everyday practices which are arranged by a (conscious or unconscious) racist ideology.

There are areas in the larger cities of the country in which over 90 per cent of the

population are of non-European or Muslim backgrounds (Pred, 2000). The word
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‘immigrant-dense’ usually signifies stigmatized or racialised areas. This word
emphasises ‘the immigrant’ and points the problem of segregation towards immigrants.
To avoid this, Andersson (2002) refers to these areas as ‘Swedish-scarce’ in order to
explain the segregation problem in terms of “the preferences of the majority population,
rather than the minority” (ibid.: 94, my translation). He further argues that Swedish-
scarce areas have been created because the majority population have left the areas
which have in turn become available spaces for immigrants. The author claims that the
reason why those who are refugees, or who have an immigration background usually
live in the least desirable areas is because it is only in these suburbs that available
~apartments can be found. According to him, the creation of ‘Swedish-scarce’ areas is
the result of a development that has been going on for a long period of time and this
ethnically selective process of movement proves a dominant factor behind ethnic
segregation. Each Swedish person who moves out of an undesirable area and each
immigrant who moves into his or her place contributes towards further segregation and
stigmatization. He stresses the institutional (state, municipalities, banks) role in the
reproduction of ethnic segregation in the housing market. Hence, he points out that
change-programmes that focus on one single area (for example, on an area with a high
number of immigrant residents) will not solve the problem since it does not uncover the

wider networks and practices of institutions that each contribute towards segregation.

Andersson's analysis is undoubtedly important and has useful critical potential since it
re-directs the cause of the segregation problem towards those who are more privileged
and have recourse to power, those who are considered to be Swedish. Nevertheless, the
term ‘Swedish-scarce’ is problematic because it assumes that people living in
marginalised and stigmatized suburbs are not Swedish. Although there are indeed many
newly arrived refugees or immigrants, a vast majority of inhabitants are either born in
Sweden or have been living in these areas for years. They have Swedish passports and
most speak the Swedish language. It is only their immigrant status, cultural background
and their dark complexions which make them non-Swedish. Calling these areas
‘Swedish-scarce’ only serves to reinforce the belief that the residents do not belong to
the national identity. This argument is in fact very similar to one of the criticisms which

Gringo has expressed when it attempts to re-evaluate the stigma attached to the suburbs
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and thereby change what it means to be Swedish. Gringo’s claim is that the suburb

residents need to be recognised as part of a new Swedishness.

Similarly, segregated spatial arrangements are manifest in the labour market. Those
with an immigration background and their children are closed off from certaiﬂ jobs.
There is a general assumption that the integration of immigrants into the labour market
in the 1970s was a success and this argument is often used in comparison to today's high
unemployment rates of immigrants. Nevertheless, although the immigrants in the 1970s
were largely employed (they immigrated because of employment), this does not mean
that the labour market at the time was not racialised. “Fi_nns, Yugoslavians, Greeks,
Turks, Italians, Spanish, and even Danish workers were given specific ethnic
characteristics [and] these groups were employed in the lower levels of the employment
sector” (Neergaard, 2002: 121, my translation). Thus, the current racialisation of the

labour market is a trend that had already started with the first stream of immigration.

The effect of racialisation can be seen in the kinds of jobs that those with an
immigration background usually obtain. For example, those who are overqualified for
their jobs are usually immigrants (Neergaard, 2002). Over-qualification affects both
those who are educated in Sweden and those who are educated in other countries.
Neergaard argues that it is not only important to look at unemployment rates among
those with immigration backgrounds in order to understand racialisation in the labour
market. It is also crucial to analyse the different kinds of employments that immigrants
usually obtain (for example, jobs they are overqualified for and temporary jobs). He
implies that even if the unemployment rates among immigrants decrease, it can mean

that there is an increase in racialised ‘segmentation’ within the labour market.

Although racialisation of the labour market was evident in the 1970s and the 1980s, it
was in the 1990s when the country was suffering economic crisis, that the situation for
immigrants became worse. Despite the improvement in the economy at the end of the
1990s, there were still large differences between immigrants and Swedes in terms of
salary and work opportunities. The opportunities for employment are usually better for
those who have lived in Sweden for a longer period of time. Nevertheless, even after 20
years of being a Swedish resident, those with an immigration background are at much

greater risk of becoming unemployed and this is so even when taking into account
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education, gender and age (Molina and Los Reyes, 2003). Molina and Los Reyes argue
that the notion of ‘cultural distance’ is used in order to explain the limited employment
possibilities for ‘immigrants’. For example, the low employment rates of immigrant
youths are explained in terms of the lack of the Swedish work-culture and language
(Réthzel, 2006). These ideas about the ‘other of Swedishness’ is to a large extent
produced and maintained in the media, where those with an immigration background

are routinely represented as the underdog of Swedishness.

2.6 Representations of the ‘other’: The role of media

It is in people’s everyday lives, in the mundane practices of society, in the subtle
discourses of media and other institutions that a representation of those who do not
quite attain the full status of Swedishness is reprodﬁced. Just as in most other European
countries, immigrants or those with an immigration background are represented as
culturally distant and “refugee groups from Africa, Asia and Latin America are assumed
to be most culturally different from ‘Sweden and the Swedish’ (Mattson and
Tesfahuney, 2002: 32, my translation). Non-European immigrants of today are
portrayed in similar ways as the gypsies were represented in earlier times in Sweden,
but “categories of the population today are not based on racial differentiations in terms
of biology...it is culture that dominates the discourse” (Los Reyes, et al.., 2003: 19, my
translation). Nevertheless, physical appearance or ‘colour’ does matter. Just as the word
‘immigrant’ in the UK signifies ‘blacks’ or ‘coloured’ people, in Sweden it refers to
those with dark complexions whose appearance does not correspond to Swedishness
(Mattson and Tesfahuney, 2002). Further, Trondman (2006) illustrates how the
racialised category immigrant as a social meaning is adopted by yoﬁth from both native
Swedish and ethnic minority backgrounds in a way that creates dilemmas for these
young people. He demonstrates both that the word represents social problems and that
the youth in their experiences and practices reproduce, sometimes unintentionally, the
stigmatized category of ‘immigrant’. In the public imagination, this word is inherently
related to a whole series of assumptions about crime, violence and failure and it works
to maintain unequal social relationships. The representation of the immigrant becomes,

as Trondman suggests, ‘an ingrained stigma’.
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The Swedish media contributes greatly towards the production of this representation. A
large amount of the media representations of immigrants include stories of refugees and
criminals (Asp, 2002) and the media, being'inﬂuenced by a colonial worldview, has
constructed ‘them’ as threatening and problematic (Brune, 2004). The suburbs are
 represented negatively and its inhabitants are considered to have a specific culture, the
so called ‘suburb-culture’. The high rates of criminality among young men in these
areas are, for example, often explained as a consequence of this- presumed culture.
Bredstrdm (2003) claims that the perception of a ‘suburb-culture’ includes an image of
failure. The immigrant families are considered to have failed in the Swedish context,
failed to properly integrate their children into the society. Within this discourse, “’the
immigrant family’ is re/presented as a failed opposite to the ‘Swedish middle-class
family’” (ibid.: 198, my translation). Bredstrém further notes that the kind of
masculinity that is produced in these areas, rather than being explained in terms of
resistance, is usually explained as the effect of ‘suburb-culture’ or the ‘problem family’.
Even when in recent years, new and more nuanced media representations have
appeared, they are still implicitly caught up in a stigmatising worldview (Dahlstedt,
2005).

Not only is the media the third most powerful institution in Sweden (Kamali, 2006), it is
also mainly governed by the white majority population; only a very small proportion of
minorities are involved in media production (Cémauer, 2006; Catomeris, 2002). This
minority are only given their positions if they show they comply with the ‘normal’ way
of writing like ‘us’, or when they are ‘allocated’ in order to merely write around the
topic of integration and tell the ‘truth’ about the immigrant (Kamali, 2006). Even when
those who do finally get the chance to be involved in practices of representation and
who do engage in the subjectification and particularisation of the immigrant experience,
they will be viewed as ‘representing’ the whole social category of the ‘exotic’,
unfamiliar, immigrants/suburbians (Jones, 2003). Their task will be to represent a
homogenised suburb, its people, its culture and its language. The ‘suburb-language’ is
the accent, or the ‘broken’ Swedish spoken by youth from these excluded and

stigmatized areas.
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2.7 Swedish language and its ‘other’

One profound indication of the ‘difference’ of youth who are from communities with
high numbers of people with an immigration background is their way of speaking
Swedish. ‘Rinkeby-Swedish'>’ (which is nowadays more often called blatte-Swedish)
usually refers to a type of accent and slang language which is not considered to be
proper Swedish. It is an indicator of ethnic belonging/exclusion, but also very much a
class marker. It “has acquired a stigma similar to that of the ‘double semi-lingualism’ of
the immigrant youth who are presumed to lack linguistic competence in both their
native language and in Swedish” (Alund and Schierup, 1991: 91). Alund and Schierup
argue that their accent is seen as confirmation of the youth being deviant from the
‘norm’ and serves to confirm their marginal position in society. The authors suggest that
Rinkeby-Swedish is viewed as problematic; there is a fear that it will influence standard
Swedish. In the public imagination it is seen as a real problem and risk to social
stability. This might be because Swedish language is seen as central to the Swedish
identity, the workings of power and in the constitution and operation of the cultural and
institutional norms of Sweden. However, blatte-Swedish is part of the blatte identity

and is used by immigrant youth as a tool for resistance.

2.8 Blatte as resistance

Although the pejorative terms blackhead and blatte can be used interchangeably, it is
‘blatte’ which has become more popular in recent years. The meaning of this term is
doubtful. It has been said to mean cockroach or clown and it can also be related to the
English word ‘black’. Whatever the term literally means, what we know is that it

traditionally has negative connotations.

The blatte-identity is defined by ethnicity and it stands in contrast to the conception of
traditionally homogenous or ‘pure’ Swedish identity (Lacatus, 2007). Blatte has become

a signifier of the minorities in Sweden with immigration backgrounds from the Middle

"2 Rinkeby is a segregated suburb with a high number of immigrants in the outskirts of Stockholm.
Sometimes this accent is called Rosengérd-Swedish (Rosengird is a stigmatized community in Malmg).
A study found that people view Rosengérd-Swedish as being different to foreign-accented Swedish
(Hansson and Svensson, 2004). Thus, Rosengard-Swedish (or its equivalent Rinkeby-Swedish) is distinct
from accented Swedish spoken by non-Swedes in that it refers to a hybrid slang and accent used by youth,
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East, Africa, Latin America or Eastern Europe. One of the main markers of this identity
is the darker hair and skin complexion compared to the fairer ‘native’ Swede. The
recent influence of the American ‘ghetto’ culture in the suburbs helped to give a new
image to these segregated areas (Vaughan, 2007). Thus, blatte usually refers to the
minority youth who live in the immigrant suburbs and who speak blatte-Swedish, adopt
the hip-hop and ‘gangsta’ culture, and who experience discrimination and stigmatization
in Swedish society. The blarte identity is hence a complicated one: on the one hand it
means being part of a marginalised and denigrated social group, and on the other hand,
from the perspective of those who view themselves as belonging to the blatte social
category, it designates pride and the fight against discrimination and segregation. A
potent form of resistance against authority and transgression of cultural ideals and
standards, blatte could be viewed as a metaphor for the transformations in multicultural

Sweden and the crisis in Swedish nationalist ideology (Lacatus, 2007).

Alund (1997) shows how in multicultural areas around Sweden young people develop
mixed identities, which use blatte-Swedish as a tool for resistance. These hybrid
identities can be seen as a challenge towards those discourses who construct ethnicity
and identity as permanent, homogenised and fixed. Moreover, the common experience
of exclusion and stigmatization has created ways in which youths contest negative

representations'>. Pred (1997) argues that

these young people often take defiant pride in their ‘blackhead’ identity, in appropriating and
reversing the sign of that most frequently used of Swedish racist epithets...these youths
culturally rework their circumstances in ways that are often brimful with political connotations,
often super-charged with the symbolic undermining of power relations, often saturated with a
hybridity that transgresses and subverts (p. 398). ‘

It is argued that for the youths themselves, Rinkeby-Swedish is a tool through which
they relate to each other, a means by which they develop a- shared identity in a
community which is ethnically mixed. “In other words, for the youth, [Rinkeby-
Swedish] is not something negative, but it is rather a secret language, a vehicle for the

production of consciousness and resistance” (ibid.: 92).

1 See also Dahlstedt (2001) who discusses how immigrants in the segregated areas engage in ‘silent
resistance’, which reveals a counter-image to the politically ‘passive’ immigrant.
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For Sernhede (2002) speaking the sometimes intentional, deviant form of blatte-
Swedish is an expression of local identity. Furthermore, his study about young hip-hop
musicians in the segregated areas in Gothenburg demonstrates how the music gives
‘voice’ to these segregated youth; the hip-hop lyrics not only reveal the social exclusion
of this group, but they also entail a counter-stbry to the stigmatizing representations.
The author points out that the young people engage in collective forms of resistance
where the suburb is viewed as the only safe haven. This is why sometimes the ‘suburb’

becomes romanticised, he claims.

The symbolic undermining of power relations means that youths in their everyday

experiences are engaged in resistance that can take different forms:

Thus the usage of Rinkeby-Swedish, a fluid linguistic amalgam of proper and improper
Swedish, of phrases from American popular culture and terms derived from Spanish, Turkish,
Arabic and other migrant tongues spoken within Stockholm’s suburbs. Thus the music of
groups such as the Latin Kings, music that speaks meaningfully to some and is grating
cacophony to others, music that pulsates with logical belonging and yet is clearly out of place
(Pred, 1997: 398).

Media plays a significant role in the transmission and circulation of blatte-Swedish. For
example, the rap-group Latin Kings had already used this form of Swedish in the 1990s
in their music lyrics. In 2003 a book called Ett dga rott [A red eye] by Jonas Hassen
Khemiri was very successful and controversial because of its use of blatte-Swedish.
Speaking with this accent or slang means expressing a distinguishable blatte identity,
which has, through its circulation in the media, become not only a tool for resistance but

also a commercial product.

Bredstrém and Dahlstedt (2002) have a critical view of the role of Swedish hip-hop as a
tool for resistance. They indicate that resistance should be understood as the effect of
the complex relation between ethnicity, class and gender. Along these lines, they argue
that Swedish hip-hop lyrics not only demonstrate a patriarchal world-view, but they also
construct identities as naturally given and fixed. Moreover, rather than being a radical
form of critique against, or ‘threat’ to the social order, the music conforms to the given
hegemony. Swedish hip-hop “has a ‘people’s home style’, it is cocky, but decent, well-

behaved and accommodating” (ibid.: 2, my translation). Thus, they imply that the
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potential critical edge of Swedish hip-hop is blunted by subscribing to- dominant

hegemonic values.

2.9 Gringo’s alternative journalism

Gringo’s aim is to engage in a complex critique which takes into account all forms of
social exclusion. Thus, not only does the magazine re-evaluate and re-negotiate
identities, it also has the aim of challenging all forms of social exclusion and
discrimination (such as racial or gender), although the focus is mainly on racial/ethnic
discrimination. In contesting exclusion, Gringo engages in a relatively radical form of

critique against power and official institutions in Sweden.

The publication of the magazine was a response to both the stigmatized image of the
immigrant/suburb in the media and the lack of journalists with an immigration
background. Thus, the idea is to represent immigrant-hood, integration and multiculture
from the perspective of those who have an immigration background, the people with
typically ‘non-Swedish’ names and who have not had a powerful voice in the public
sphere. Gringo’s project is thus to fill a gap in the Swedish media and in this sense, the
magazine consciously identifies itself as a representative of immigrants. However,
although it was created by Adami (who immigrated to Sweden as a child from the
Kurdish part of Iran) its editorial board is diverse and also consists of people with
‘native’ Swedish backgrounds. Thus, despite the fact that it is sometimes called a
‘minority’ media, from the content of its subsequent editions, it emerges that
immigranthood or problems of integration are far from the main concerns of the
magazine: a great deal of the text deals with questions about Swedishness'®,
Furthermore, the heterogeneous ‘ethnic’ blend in the editorial board of Gringo is a
reaction to the more homogenous working force in the mainstream Swedish media.
Thus, the magazine represented its identity as opposite to mainstream Swedish
journalism (Christensen, 2008).

" A word frequency result of the entire text showed that the words ‘Sweden’ and ‘Swedish’ were the
most frequently used alongside ‘immigrant’, ‘blatte’ and ‘suburb’.
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Adami implies that this ‘alternative’ journalism is also one which promotes love, joy

and humour, rather than bitterness and conflict:

We're no angry, whining blackheads. We are not Swedes, nor are we immigrants. We are
individuals, representatives of the new Sweden. Our Sweden that we love. We make fun of
everything and everybody, but we always do it with compassion. We take life softly and would
rather see your dimples than your wrinkled forehead (Gringo 1).

The content of the magazine is rich and colourful (see appendix 1.1 for a sample edition
in Swedish). Christensen (2008) argues that Gringo is a good example of the changing
nature of media which blurs the differences between entertainment and news. Further,
Adami has claimed that the magazine raises issues which other newspapers do not have
the courage to talk about (Neuman, 2005). These issues are highlighted in a blatte-
Swedish permeated by obscenity, humour and slang; a language which would ordinarily

be considered offensive and improper in public discourse.

The text of the magazine is usually focused on the topics of integration, racism,
multiculture, ethnicity and identity'>. However, the overarching objective is to redefine
Swedishness. The main editor writes that Gringo is about a re-conceptualisation of what

it means to be Swedish:

Gringo started as a newspaper that wanted to change the negative media image of the suburb.
But we soon realized that by telling stories about our dear million-program, we also told stories
about today's Swede. It is in the suburb that we find the future of Swedishness. A hybrid of old
Swedish and a constructed immigrant-hood. If we would put together all passport photos, a
new image of the appearance of the average Swede...would emerge. Yet, the template for how
a Swede looks like is still light-skinned and light-haired...Gringo is...an update of Swedishness
(Gringo 13).

Thus, the goal is to re-negotiate Swedishness and immigrant-hood and this involves
questioning the meaning of these identities. For example, in each edition of the
magazine, there is an image of the Swedish flag, but the position of the blue and yellow

colours are reversed (see appendix 1.1). This is what Adami says about the distortion of
the flag:

1% See appendix 1.2 for the coding frame of the content of the text.
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| think that we need a new flag because in the last 30 years Sweden has gone through such a
transformation. The reason why we are Sweden’s most Swedish paper is because of the mix in
the editorial. We're an editorial which represents Sweden best today (in Gergely, 2005).

The reversal of the Swedish flag symbolises the attempt by Gringo to question
traditional Swedishness. Adami views himself as a revolutionary and a protagonist of a
resistance struggle; it is known that he makes resource to Martin Luther King’s
autobiography and Paolo Freire’s Pedagogy of the Oppressed (Gergely, 2005). Adami

writes that

Gringo is where immigranthood touches the old Swedishness. We’re the third way. For those
who do not want to choose between ‘immigrant or Swede’. Gringo is the name for the mental
change we need in Sweden, An update of Swedishness (Gringo 11).

Hence, there is an attempt to make Gringo a signifier of the revolution opposed to the
view of identities or categories as fixed and homogenised essences. Consequently, the
magazine is also viewed as the symbol for the new Swedishness. With its diverse
editorial board and the practice of writing about both a contested immigrant-hood and
forms of Swedishness, Gringo is a unique, mass-published newspaper supplement in
Sweden. Furthermore, the magazine took the step to re-name Rinkeby-Swedish or
blatte-Swedish as ‘million-Swedish’. The aim was to argue that this type of accent is
not only spoken in the Rinkeby suburb but in all million-program areas across Sweden,
and it is spoken by both blarteés and svennes. The rather unsettling use of ‘million-
Swedish’ is a strategy to simultaneously express the specific Gringo identity, to
represent the ‘Gringo brand’ and to provide resistance against the ideals of Swedish

identity and linguistic norms.

The magazine was highly popular when it was being published. According to Gringo's
own estimates, its number of readers is very high. Christensen (2008) points out that
during the publication of Gringo, Metro had over 1.5 million readers and was the most

read newspaper in Sweden'®, The readers are said to consist of young urban people, half

'8 Metro’s readers are largely in the three main urban centres of Sweden: Stockholm, Gothenburg and
Malmé.
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of which have an immigration background and the other half a Swedish background'’.
Moreover, its creator Zanyar Adami, was given Bonnier’s journalism prize — a highly
regarded award - in 2005 for creating Gringo. According to journalisten.se, he deserves

an award

because he opens an arena with warmth and humour for the young and multicultural Sweden,
transforms the suburb into a centre and contributes towards the enrichment of journalism
both linguistically and in subject matter (in Jansson, 2005).

Despite this praise, the magaziné sparked an intense debate in the public sphere in
Sweden because of, amongst other things, its obscene humour and its vulgar use of
Swedish language. A number of bloggers used their blog space to condemn the
magazine and there was even an anti-racist ‘Gringo hate blog’ called Adios Gringo fully
dedicated to criticising the magazine for fuelling racism rather than eliminating it. Many
of its critics claim that Gringo helped to maintain an ‘us’ and ‘them’ divide, for
example in its frequent use of words such as blatte and svenne. It has been challenged
by Quick Response, an organisation which scrutinises the largest newspapers, for
reproducing the same stereotypical images of the suburb which it is trying to contest

(Skold, 2007a). However, the chief editor’s response to the criticism is:

How can we strengthen a division which is already cemented in peoples’ consciousness? How
can we get rid of a problem if we never admit it? The alternative is to stick your head in the
ground and pretend the black and white truth does not exist and to suggest that we all are
individuals, while the reality divides us into groups which we haven’t chosen ourselves. For fifty
years, the establishment has divided us. The conveyor belt in the fabric of the people’s home
has labelled our foreheads with ‘Swedish’ or ‘immigrant’. Gringo is a backlash (Gringo 13).

The argument is that by discussing these ‘divisions’ and exaggerating them, their
absurdity is revealed. Alarcon (2008) claims that ‘blatte’ and ‘svenne’ should be viewed
as having extremely ironic functions in Gringo. Indeed, he argues that the replacement
of ‘Swede’ and ‘immigrant’ with ‘svenne’ and ‘blatte’ exposes the concealed
ideological basis of these terms, and that one of the subversive aspects of the magazine

is that ‘blatte’ and ‘svenne’ are both subsumed under the encompassing signifier of

'” Note that with the advent of Metro in the late 1990s, newspaper reading in segregated areas increased
sharply (Wadbring, 2007). Thus, we can assume that a large number of Gringo readers were those with
immigration backgrounds living in segregated areas.

-
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‘new Swedishness’. Not only is the ambiguity of the terms ‘Swedish’ and ‘immigrant™
revealed, but the use of the word blatte, which is considered taboo in public discourse,
works to make apparent and question the stigma attached to it. Alarcon further asserts
that although the magazine might neglect the more insidious power structures that
permeate social categories, it combats ‘dualism’ and advocates hybrid identities as part
of its ‘identity politics’. Hence he argues that it does not necessarily portray categories
as essences as some critics have claimed. Nevertheless, he acknowledges that by giving
voice to the immigrant/blatte the magazine risks homogenising it and thus reproducing
the very structure it is aiming to resist. However, he claims that it has managed to
circumvent this danger by using ‘new Swedishness’ as its tool: blatte is represented not
as a homogenised group, but as part of Swedishness. This is why, according to Alarcén,
Gringo has opened up possibilities for seeing blattes as subjects, rather than objects, and
created the potential for a new and hybrid subject position. Nevertheless, perhaps it is
the case that blatte and svenne are meant ironically by authors, but one can never
guarantee that this is how they will be received by readers. This is evidenced by the fact

that some appreciated the irony’ 8, and others, such as Adios Gringo, detested it.

Furthermore, as was noted earlier, Gringo is a commercial magazine and is financed
through its advertisements. The more people read the magazine the more expensive it
becomes to publish advertisements. So apart from the objectives of social change, there
is also an economic intention: the aim is to attain profit. Thus, Gringo should be viewed
in the context of “global commodification of urban and street culture” (Christensen,
2008: 238). The magazine is said to have had an income of 8 million Kronas in 2006
and has offshoots in five different areas: events, education, lectures and advertisement
(Skold, 2007b). The idea, according to the chief editor, is to engage in “commercial
humanitarianism” (in Skéld, 2007a). However, it has been criticised for using “ethnicity
as a business concept”, for being a form of “ethno-pornography” and for taking

advantage of people in vulnerable areas for profit (ibid.).

" T have analysed the responses to Gringo which were available online (see appendix 1.4 for coding
framework). This issue will be discussed further in the thesis.
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In August 2007 G}‘ingo started to cut-back the number of issues regularly published.
Not long after, publication stopped completely because its publishing company, Latifeh
AB, went into bankruptcy. Allegedly, the reason for this was that its readership had been
declining (Schori, 2008a). In 2008, Gringo was re-launched outside Metro as a free
magazine with a new chief editor. The new chief editor resigned in June 2009 and the

future of Gringo is as yet unclear.

Despite its criticisms and its fall,

the importance of the magazine could be found in the way in which Adami and his co-workers
openly challenged a number of orthodoxies related to Swedishness, journalism and language
(Christensen, 2008: 227).

It made an impact in public debate, especially with its use of blarte-Swedish and its
challenge of Swedish language (this will be discussed further in chapter 7). Christensen
points out that fear and denial were important reasons why there was such resistance to

Gr